HOW RELIABLE ARE THE CONTENTS 
OF AL-TABSIR FI MA’ALIM AL DEEN 
ATTRIBUTED TO IMAM AL-TABARI 
ACCORDING TO THE METHODOLOGY 
OF THE HADITH SCHOLARS? 


Bro Hajji from Birmingham, England, put out a video entitled: THE ATHARI 
CREED | PART 1 | IMAM TABARI | العقيدة الأثرية‎ on Monday 29" August 2022. In his 
video he was convinced that the contents of the work represented the true Athari creed 
and were the proven words of Imam al-Tabari. He also took a swipe at Asharis and 
Maturidis. Let us examine things he did not mention according to the above article 
heading. 


He showed the cover of the book as can be seen in the screenshot from the time stamp 
3:40: 


The edition he utilised was the one with the notes of the late Saudi grand Mufti — 
Abdul Aziz ibn Baz (d. 1999) as can be seen below: 
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This edition did not mention the use of any manuscripts and if the work has a chain of 
transmission (sanad) going back to Imam al-Tabari. There is another edition with a 
more detailed introduction as mentioned also in the above edition (p. 3) by a certain 
Ali ibn Abdul Aziz ibn Ali al-Shibl which was published in 1996 as shown below: 
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Ali al-Shibl mentioned in the introduction (pp. 78-80) that the work was ascribed as 
being a compilation from Imam al-Tabari by the following scholars: 


1) Abu Ya'la al-Hanbali in his Ibtal al-Ta'wilat li-Akhbar al-Sifat (p. 48) 

2) Ibn Taymiyya (in his controversial work known as al-Hamawiyya al-Kubra) 
Who quoted the Ashari scholar Ibn Khafif (276-371 AH) as saying that he 
read the Tabsir to his teacher Imam al-Tabari. This is a notable point as the 
background to Imam ibn Khafif is in need of mention later on as it is 
significant to decipher his creed and where he adopted it from. 

3) Ibn Qayyim al-Jawziyya in his al-Ijtima al-Juyush al-Islamiyya (p. 120) 


1 See a reply to it by his contemporary, the Shafi’i Mufti, Ibn Jahbal al-Kilabi here - 
https://www.darultahqiq.com/imam-ibn-jahbal-reply-ibn-taymiy yas-al-aqida-al-hamawiyya- 
jiha/). 


3|Page 


4) Al-Dhahabi in his Kitab al-Uluw (p. 150); also, in the Mukhtasar edition of 
Kitab al-Uluw (p. 224). Al-Dhahabi also quoted a small part in his Siyar 
a'lam an-Nubala (14/279-280). Note that Imam al-Dhahabi was not on the 
path of Ibn Taymiyya and was upon the way of the Mufawwida by affirming 
Tafwid al-Ma'na as may be seen from the following sources with quotes: 


https://ahlussunnah.boards.net/thread/22/imam-dhahabi-748-tafwid-mana 


He mentioned in his Siyar a'lam an-Nubala (8/105):‏ 
فقولنا في ذلك وبابه: الاقرار والامرار وتفویض معناه إلى قائله الصادق ا معصوم 


"Our saying in this and what falls under it is: Submission to the text, passing it 
on as it came and consigning the knowledge of its meaning (tafwidh ma'nahu) to 
its Sacrosanct and Truthful Sayer." 


He also said in his Siyar alam an-Nubala (14/376): 
5:55 إل الله‎ GUS بل منوا وکفو. وَفَوَضُوا علم‎ ioi فما خاضوا في‎ Cale uis 


"As for the Salaf (three earliest Muslim generations), then they did not delve into 
interpretation (of the Attributes), but rather they believed, refrained, and 
consigned the knowledge of that to Allah and His Messenger (sallallahu alaihi wa 
sallam)." 


Al-Dhahabi also said in his Mizan al I'tidal (2/420, Bijawi edn): 


Li‏ معنى حدیث الصورة فنرد علمه إلى الله ورسوله ونسكت كما سكت السلف مع ex‏ بأن الله ليس کمثله 
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"As for the meaning of the hadith which mentions image (sura), then we 
surrender its knowledge to Allah and His Messenger and we remain silent, just 
as the Salaf remained silent, along with firm conviction on the fact that there is 
nothing whatsoever like Allah." 


Would Bro Hajji declare the above quotes to be the true way of the Athari school or 
dismiss it like today’s pseudo-Salafis? Ibn Taymiyya was against Tafwid al-Ma’na 
too. 


Also see - https://ahlussunnah.boards.net/thread/444/contrasting-dhahabis-creed-fidh- 
taymiyyah 


5) Al-Safadi in his Al Wafi bil Wafayat (2/286) 


Now the question for Bro Hajji is if the mere ascription of the Tabsir back to Imam al- 
Tabari is sufficient for him and his fellow contemporary Atharis to affirm the contents 
to be definitely from Imam al-Tabari? If he says this is sufficient then why did he not 
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accept the Sharhus Sunna attributed back to the Hanbali — al-Barbahari, to be his 
actual work? This is said due to the fact that a number of scholars have mentioned 
that the Sharhus Sunna is by al-Barbahari. Note, we agree with Bro Hajji that this 
work is not proven to be by al-Barbahari due to the chain of transmission going back 
to a controversial individual known as Ghulam Khalil. Bro Hajji issued videos on this 
so it is hoped he would use the same methodology when it comes to the Tabsir in its 
current format as ascribed back to Imam al-Tabari. His videos on Sharhus Sunna: 


https://www.youtube.com/playlist?list=PLZj]QgCP-RJfITyBO-3gK4Ctd3OnroGpsR 


Not only that he also issued some tweets: 


https://twitter.com/BroHajji/status/128880548 1474121731 


Take note of what Bro Hajji said here: 
https://twitter.com/BroHajji/status/1288807774189740035 ?s=20&t=1GKIsSpOLPmz 


G_M3CAj5JQ 


Quote: “What I am getting at is that al-Barbahari may have actually written a book 
but it is not this book, his book is "Sharh Kitab as-Sunnah" not "Kitab Sharh as- 
Sunnah". Maybe he explained Imam Ahmad's son's book, ''as-Sunnah".” 


Some so called Atharis tried to reply back to Bro Hajji in affirming Sharhus Sunna to 
be by al-Barbahari but it is also known that some of them have also agreed with Bro 
Hajji in dismissing its attribution in its current format. One such person being the late 
Salafi writer known as Zubair Ali Zai (d. 2013). Tweets by Bro Hajji on this - 
https://twitter.com/brohajji/status/1288944836473741313 


Now these points in his tweets are significant to our discussion with regard to al- 
Tabsir also: 


Bro Hajji @BroHajji - Jul 30, 2020 
wees Replying to @BroHajji 


Shaykh Zubayr said anyone after Ibn Abi Ya'la is quoting him without a 
sanad (Ibn Taymiyyah, Dhahabi et al.) and are most likely just relying on 
what they found from Tabagat al-Hanabila which itself brings it without 
sanad to Barbahari. 


Q i t3 O 1 D 

Bro Hajji @BroHajji - Jul 30. 2020 . 
** So, ultimately there is some serious misattrubtion that happened it seems 

to me. 


But anyone who seriously wishes to claim al-Barbahari's authorship, the 


onus is on them to bring a verified sanad to the book by him. 
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Bro Hajji @BroHajji - Jul 30, 2020 


The BarbahareeGate Controversy Continues & 


Q 11 O s 
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What we are getting at is that there was a work by al-Tabari with the title al-Tabsir 
and the Ashari scholar — Ibn Khafif, also read it to his Shaykh, al-Tabari, but we don’t 
seem to have an authentic chain of transmission back to ibn Khafif relating the full 
contents of al-Tabsir from Imam al-Tabari. On the contrary, Bro Hajji did not provide 
the chain of transmission back to al-Tabari and nor did the published editions with the 
notes of Ibn Baz or the more detailed one by Ali al-Shibl. 


Hence, this point is in need of further investigation as it is something that Bro Hajji 
needs to expound upon and clarify if he accepts the chain to be Sahih or not and what 
evidence he has to definitely affirm the totality of the contents in the edition of the 
Tabsir that was disseminated in print format based on just one manuscript. Just like 
the Sharhus Sunna was based on just one known manuscript with a chain going back 
to the controversial and unreliable Ghulam Khalil! 


As for the manuscript used by Ali al-Shibl it is the one stored in the Escorial library in 
Spain. He mentioned the details on p. 81 as follows: 


3 وصف المخطوطة: 

جاءت المخطوطة ضمن مجموع محفوظ alol‏ بمکتبة دير 
الأسكوريال بالأندلس «أسبانیا» برقم ۰۱۵۱۶ وهي الرسالة السادسة منه 
وبالتحدید من الورقة (۱۰-۸۱). 

فجاءت مصورة على المصغرات الفلمية «میکروفلم» في أربع 
وعشرین لوحة تحوي EV‏ صفحة خلا صفحة العنوان التي ele‏ بصفحة 
مستقلة. وعن الأصل لها فلم بمکتبةجامعة الامام محمد بن سعود 
الاسلامية المركزية برقم ۰1۱۰۸ وعنه فلم اخر رقمه aias ٩۹۱۱۵‏ 
المخطوطة قديمة کتبت سنة AW‏ كما في بطاقتها المفهرسة» وهي 
مخرومة من الآخر بقدر ست ورقات SE‏ الکتاب كله كما وصفوه - ثلائون 
ET‏ 

والمخطوطة مكتوبة بالخط الأندلسي «المغربي» الجید الممیز 

فجاءت كل لوحة بصفحتين» في كل صفحة ١9‏ سطراً في كل سطر 
۲ كلمة تقريباً في المتوسط. 

والنسخة قديمة حيث glas‏ أثر الرطوبة على حافة المخطوط. بل وفيها 
أثرالأرضة «العنة» وخصوصاً من جه ةأسفلها. 
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This manuscript was scribed in the year 631 AH which is some 321 Hijri years after 
the death of Imam al-Tabari (d. 310 AH). Ali al-Shibl showed some images from the 
manuscript (see pp. 95-100). I have this manuscript at hand and it mentioned the title 
as follows: 


Ali al-Shibl showed the first page of the manuscript and it is clear that this copy had 
no chain of transmission back to Imam al-Tabari. Here is the folio from the same 
manuscript used by Ali al-Shibl that I possess as digital images showing this point: 
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The opening lines from the manuscript were typed up by Ali al-Shibl as follows with 
no sign of any chain of transmission: 


وا الله على سيّدنا محمد واله 
١‏ - الحمد لله الذي تتابعت على خلقه cat‏ وترادفت لديهم الديباجة 


— p 


متنه» وتكاملت فيهم حججه * coL‏ وشن cols di‏ 


— 
— آي ا P uid‏ آیاته 4 ولگ GAT tl‏ لاعل آمل 


ess سدم‎ 

crane du‏ ثم Ul‏ بعد: eS‏ معَاشِرَ حملة الآثار ونقلة سنن 
الکتعباز عن المهاجرین والاتضار والگایهین ل باسضات عن أل 
آمُل طیَرشتان GIL Sp‏ تبصیرکم سبل الرَشادٍ قي القول 
فیما تنارّحث Bs‏ تنا محمد RS‏ من بعد فراقه یام واختلفث 
فيه بعده مِنْ أمر دينهمء مح اجتماع كلمة جمیعهم على Ol‏ بهم 
UU‏ ونيهم محمد Golo BE‏ وقبْلتهم واحدة. 


(۱) تضمين من آية سورة ص رقم YA‏ 

3 مدينة في شمال ایران «فارس» في إقليم طبرستان» جتوب‎ CY) 
مديتة الري المشهورة. وقد ذكر ياقوت في معجمه أتها آکیر مدينة‎ Slits 
طیرستان سهل وجيل» والمولف ابن جرير مولده في‎ oM یطبرستان السهلء»‎ 
والاطلس التاريخي ص۱۱۷‎ cov /١ آمل. انظر: معجم البلدان لياقوت‎ 


v. v 


Now, as for the Tabsir ascribed to Imam al-Tabari one may also take note of the 
following points: 


1) There seems to be no isnad back to al-Tabari from the manuscript dated 631 AH 
2) On p. 152 - the author mentions his work - TABSIR AL-MUSTAHDI 
3) On p. 159 - The author mentions his work - KITAB AHLUL BAGHI 


Both of these last two titles do not seem to be mentioned works from the handiwork 
of Imam al-Tabari in the manuscript catalogues and biographies of al-Tabari I referred 
to. This may indicate that the full contents of the available edition of the Tabsir may 
not be by Imam al-Tabari himself. It may also mean that the person who transmitted 
it from al-Tabari did not transmit it meticulously and thus its contents are not fully 
attributable back to Imam al-Tabari. One manuscript catalogue known as Mu'jam al- 
Tarikh al-Turath al-Islami (4/2647) also mentioned that Imam al-Tabari wrote a short 
Aqida on what seems to be based on Ilm al-Kalam which is not at all liked by the 
Atharis. It was listed as follows and stored in the Taymuriyya collection in the 
Egyptian National library in Cairo: 
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3 — عقيدة الطبري — في الکلام 
الخرانة التيموريّة جعمو ح 4/106 صفحة 161- 168( 
One may bring up the notion on whether we have any evidence on such a claim and‏ 


argument? Indeed, there are some points that need bringing forth for the attention of 
Bro Hajji on the chain of transmission and its principal transmitter. 


Now let us track down a known chain of transmission back to Imam al-Tabari for the 
Tabsir in question. In the work known as Jadhwatul Muqtabis fi Tarikh Ulama al- 
Andalus by Imam Abu Abdullah Muhammad ibn Futuh ibn Abdullah al-Humaydi (d. 
488 AH) there is a chain of transmission mentioned by al-Humaydi from his well- 
known Shaykh, the famous Abu Umar ibn Abd al-Barr al-Maliki (d. 463 AH). Title 


page: 
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Under the biography of Ahmed ibn Qasim ibn Abdur Rahman al-Taharthi al-Bazzaz 
(who was a reliable narrator according to Ibn Abd al-Barr as underlined in green 
below) a chain of transmission was presented as shall be highlighted below in the 
Jadhwatul Muqtabis fi Tarikh Ulama al-Andalus (pp. 201-202): 


Ar 45 tt 2 „ 208 $ ۲ ; OM 
. أبو الفضل‎ OI SGA بن قاسم بن عبد الرّحمن‎ eel - ۲ 
7 سم 2 20[ - ۳ € $5 و‎ al n 
ولد بتاهزت» وأتى مع أبيه صَغيرًا إلى الأندلس» وکان أبوه من جلساء‎ 


= ,53 أنه نقل ذلك من OLS‏ محمد بن أحمد بن يوسف بخطه (تاريخه GW / ١‏ 

O)‏ ترجمه ابن بشكوال في الصلة (CEY)‏ والضبي في بغية الملتمس %%( والذهبي 
في تاريخ الاسلام ٥٤ / ٩‏ . 

(Y)‏ مکذا قال. ونقل ابن بشکوال عن غير واحد من تلامذته أنه توفی سنة ۰40۳ ودفن 
بمقبرة نجم من قرطبة (الصلة؛ الترجمة l ET‏ 

(۳) ترجمه ابن بشکوال في الصلة (VAY)‏ والضبی في بغية الملتمس (E04)‏ والذهبي 
في تاريخ الإسلام ۸ / i 5 NEA‏ 
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أبي بكر بن ES‏ التامرتي» وممّن JT‏ عنة . قالهٌ آبو محمد عليٌ بِنْ أحمد 

وقد 655 عده آبو Sisto‏ القاس موسی بن aco‏ بن TOP ull‏ 
القيّروان. 

du,‏ آبو Gee‏ بن عبد oe EF ALI = Ul‏ ابن أبي لیم 
= بن ol‏ 5 5 ومحمد بن شعاوية رش fides‏ 
O, e‏ فاضلاً» — بالقاضي 22 بن سَعید. — منة 


قال أنه عم : وقد لقته وسمعت کشا منه . 
r ue‏ يوست Ge‏ عبد de COUTE‏ قال : حدّتني احمد قاسم 
Saul‏ تين بكتاب «صریح EE‏ لابي Pee‏ محمد بن جَريرٍ الطبريٌ» وبکتاب 


اجه gs‏ یرتا روا یس عن آبي 
يكر Soot‏ بن الفْضّل الّیتوّری» عن 

۳ _أحمد در سوم سسوم menge‏ قری . 

قال لي آبو محمد علئٌ بِنْ أحمد : 5h‏ المعروق gh‏ العبّاس الأقلِيشيّ» 
iar I NE‏ من عمال طليطلة . كان Ge ass,‏ إلى ol‏ 
الجَسُور» u,‏ دحل فیها SAG‏ وغيرهاء وهو AZ‏ فاضل . 

قال أبو عَمَرَ بن عبد 153i‏ وقد سمح من آيي القاسم عبید الله بن محمد 
ابن LLS‏ حَدِيتٌ (de‏ بن الجَعْدء وسمعناهُ من ue CES‏ منثورًا کثیرّا» 


)١(‏ لم يذكر المؤلف وفاتهء وقال ابن بشكوال: «قرأت بخط آبي إسحاق بن شنظير مولد 
أبي الفضل هذا وخيره ووفاته فقال: مولده يوم الثلاثاء عند انصداع الفجر في آول 
ربيع الأول سنة تسع وثلاث مئة . . . وتوفي في جمادى الاخرة سنة خمس وتسعين 
وثلاث Ge‏ (الصلة الترجمة ۱۸۲). 

(Y)‏ ترجمه ابن بشکوال في الصلة (۰ G‏ والضبي في بفية الملتمس (۰ ۰ ویاقوت في 
«أقليش» من معجم البلدان ۱ / ۲۳۷ Su‏ من الحميدي. والذهبي في تاريخ الاسلام 
٩‏ / ۰۱۶۸ واد بن الجزري في غاية النهاية ۱ / TRIPS‏ 


Yey 


The red box mentioned the chain as follows: Abu Umar Yusuf ibn Abdullah al- 
Namari (who is known as Ibn Abd al Barr al-Maliki) ---- Ahmed ibn Qasim al- 
Taharthi who transmitted amongst other works of al-Tabari the Tabsir under 
question from --- Abu Bakr Ahmed ibn al-Fadl al-Dinawari from al-Tabari. 


The question for Bro Hajji is now if he can kindly inform his viewers and us if the 
above sanad is Sahih and free of defects or not? To help him come to a conclusion 
here is some information about the principal narrator form al-Tabari, viz; Abu Bakr 
Ahmed ibn al-Fadl al-Dinawari as mentioned in Tarikh Ulama al-Andalus of al-Hafiz 
Ibn al-Faradi (d. 403 AH) 
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iL‏ والشّعرٍ وحفظ الأخبار . 

وتوفي ALAS‏ سنة em‏ وثلاثينَ وثلاث = 0553 Zhe‏ بن مُعاذ 


2 — - — ۰ 2 وم‎ Fe 


Jai S. PAT‏ بن العبّاس OZ EN‏ الدّيتوريٌ ١‏ لفات 


GIR pas‏ شهر ربیع الأول ستة إحدى وأربعين وثلاث مته ٠‏ . وكات 

LAS‏ أن مولدَهُ بالدیتور» ail,‏ حول | CSS Yn al, E E anes‏ ثم 
ee e‏ فکان Pd Haas Ges LIS‏ بالهجاء 

سَمح | نت — د جماعة يدا والتصرة Pete e‏ 

CCT 

Dee : یکتاب من 25 الطبريٌ قال‎ GA 13] رزوی وكان‎ j 

iss - 

BEAR. maim | d‏ من dum‏ بن Sat SH‏ ن بن عبد الجبار 

7 قي» وأحمد بن العبّاس العلوسيٌ صاحب e‏ بگار = 

صاحب القراء ات AME,‏ بن محمد ابن المُستفاض الفريابي 49 rw‏ 


.)۱۹۷ / o مدينة بالمغرب قريبة من سبتة على ساحل البحر (معجم اليلدان‎ (GP) 

(80 ترجمه الحميدي في جذوة المقتبس (۰)۲۳۹ والضبي في يغية الملتمس‎ (Y) 
من تاريخ‎ ox VTA / 3 ومیزان الاعتدال‎ «AVS / ۷ والذهبي في تاريخ الاصلام‎ 
. دمشق لابن عساکر‎ 

(Y)‏ في الأوربية وما طبع عنها: «اليهراتي» محرفء وما هتا من الأصل وخط الذهبي في 
تاريخ الاسلام نقلاً من هذا الکتاب . 

£5( في الأوروبية : «الفرياني * مصحخق . 


YYY 


Also see the Jarh (disparagement) on him as mentioned in the Lisan al-Mizan (1/577, 

edited by the late Shaykh Abdal Fattah Abu Ghudda) of al-Hafiz ibn Hajar al- 
Asqalani (al-Ashari al-Shafi' i, d. 852 AH): 

707 أحمد بن الفضل بن العباس )1( الدينوري اططوعی أبو بكر. 

حدث عن جعفر EA‏ وغيره. 

قال الحافظ أبو القاسم الدمشقي: عنده مناكير وما كان من يكتب حديثه انتهی. 

وهذا ل يقله ابن عساكر من قبله إنما قاله نقلا من كتاب ابن الفرضي فقال: أحمد بن الفضل بن 

العباس البهرانى الدينوري الخفاف يكن أبا بكر قدم الأندلس سنة 341 وكان يكتب کتابا ضعيفا 


Pig Lt A eua es Mie نه عمد بن جر‎ 
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قال: وقد جع من ابن gi‏ داود. gf;‏ خليفة AA‏ ? 
قال: وکان عنده U‏ وقد تسهل الناس فيه وجعوا منه کثیرا. 


توفي في الحرم سنة تسع وأربعين D‏ [ص:578] 
وقال الحميدي: آخر من حدث عنه أبو الفضل أحمد بن عبد الرحمن التاهرق. 

وقد حدث عنه عبد الرحمن بن عمر بن النحاس وخرج له في الأول من مشيخته وعاش اثنتین 
ib‏ — 

)1( تحرف في الطبوع إلى: "أحمد بن الفضل بن الفضل الدينوري" وصویناه عن "تاريخ دمشق" 

5 ۰164 وجاء علی الصواب 3 طبعة الأعلمي. 


One may also see the following website where the people behind it declared Abu Bakr 
Ahmed ibn al-Fadl al-Dinawari to be Matruk al-Hadith (abandoned in hadith) as well 
as recording some Jarh against him: 


http://hadith.islam-db.com/narrators/9655/%D8%A3%D8%AD%DI%85 PDE HAF- 
%DE%A8%DI%86-%D8%AT%DI%84%D9I%8 1 %D8%B6%DI%84- 


26D896 A890D99686-?0D896 A7 90D9968490D896B990D8926 A8260D896 A7 PDE 20 B3 


Quotes: 
ابن عساکر الدمشقی : كان عنده مناکیر وقد تسهل الناس فيه وععوا منه کثیرا‎ 
محمد بن یجی الذهلي : كان عصر يلعب به الأحداث» ویتغامزون عليه» ویسرقون کتبه. وما‎ 
كان ممن يكتب عنه بحال‎ 


Here is the verdict of al-Dhahabi in his Tarikh al-Islam (7/871, Bashhar Awwad 
Ma’ruf edn) on the above narrator: 


وکان ضعیف Gud Ld!‏ بالمتقن, وعنده مناكير, ls‏ طلب العلم عَلَِ كبر السن. 
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If Bro Hajji insists that the Tabsir in the format we have it from the manuscript dated 
631 AH without a sanad is definitely all from the words of Imam al-Tabari then he 
may like to note how Ali al-Shibl had a problem with some parts of the Tabsir. 


See here for what al-Shibl said: 


https://wahhabisrefuted.wordpress.com/201 5/08/17/agidah-of-imam-al-tabari-versus- 
the-pseudo-salafi-theologians/ 


Quote: 


There is a book called Al Tabsir Fi Ma'aalim Al Deen which the salafis say is by 
Imam al-Tabari. In there is a related quote which the Salafi editor (a prominent Salafi 
theologian) Dr. Ali ibn Abd al-Aziz al-Shibl objected to: 


شيء ومُدبره مُنفرداً بذلك دون شريكِ ولا ظهین PIURWP PP‏ 
لیس كمثله شي:: I‏ الذي أحاط JS‏ شيء tke‏ والقادر 
الذي لا یحجزه شي۶ Atay AU‏ الذي iem‏ عليه 
الشکویتگ 8 diy‏ يعلم أن له علماً Seated‏ علوم > لو زیر ۷ 
4 555 عباده» A LN,‏ شيء سواه. وأنّه لم dz‏ 
له العلم والقدرة والكلامٌ . 
5p -‏ قال لنا قاتل: 

فإك قد al‏ هذا الذي يلغ ANSE Se‏ شططاً: أوجبت له 

BSI!‏ یجهل ما قد jme‏ عن إدراك ghno‏ من قد عاش مِنْ السّنین 


( هذه العيارة ليست على إطلاقهاء لأن صغة الکلام من لوازم الذات الالهية 
المقدسة نوعاً Gla,‏ بالمشيئة eT‏ وقوله رحمه YI idl‏ یجوز ade‏ 
السکوت» يوهم أن کلام الله قدیم - وأنه لم Ju‏ یتکلمه كما تقوله 
السالمية الاقترانية» وكماتقول الأشاعرة في المعنى النقسي» والصواب الذي 
دل عليه التقل والعقل أن الله لم یزل يتكلم إذا شاء يما شا فالكلام إذاً من 
یھ ABO ß‏ مه E oam us ne SUD‏ تارم تایه گهی 
iio‏ فعلية متجددة la‏ لارادته — قلا يجوز نم السکوت عنه. وقد 
جاءت Bs}‏ السکوت إلى الله ge»‏ قي ETA‏ ومنها في الحديث الذي 
رفعه أبو ثعلية الخشني: «وسکت عن أشياء رحمة بكم غير نسيان فلا تبحثوا 
عنها» — 3 وغیره وصححه التووي قي الأربعين» واتظر جامع 
العلوم والحكم Yvo‏ وأظن أن مراد الامام اين جریر بالسکوت الذي هو ضد 
الاتصاف بصفة الکلام» وهذا الخرس تعالی الله عنه m des Whe‏ في سياق 
الکلام al‏ وبعده جعل لكل صقة ما یتاقضها فالقدرة ضدها العجز. 


YYY 
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In the above Imam al-Tabari is saying “He’s the speaker (al-Mutakallim) upon 
whom silence is not allowed (i.e. It is negated).” 


The Pseudo-Salafi editor of this work writes that this position is similar to “what the 
Asharis say regarding Kalam Nafsi" and continues to reject Imam Tabari‘s words 


saying, “It is not allowed to negate silence (sukut).....” 


Here are some more articles on the way of Imam al-Tabari on some other Aqida 
related matters for Bro Hajji to study in depth: 


Imam Al-Tabari: Allah is not located in a Place: 


https://www.darultahqiq.com/imam-al-tabari-allah-is-not-located-in-a-place/ 


Kalam arguments of Imam Al-Tabari Proving the Existence of God: 


https://wahhabisrefuted.wordpress.com/2019/10/28/kalam-arguments-of-imam- 
al-tabari-proving-the-existence-of-god/ 


Imam Al-Tabari on the Question: Where is Allah? 


https://wahhabisrefuted.wordpress.com/2019/10/26/imam-al-tabari-on-the- 
question-where-is-allah/ 


On the Ta’wil of al-Kursi meaning ilm as recorded by Imam al-Bukhari in his 
Sahih and what Imam al-Tabari said on this matter may be seen here: 


https://www.darultahqiq.com/tawil-of-al-kursi-to-mean-ilm-knowledge/ 


Bro Hajji claims to adhere to the way of the Salaf. If that is the case then he should 
not have a problem with a confirmed Ta'wil from Imam al-Bukhari from more than 
20 Arabic manuscripts of his Sahih: 


THE TA’ WIL OF IMAM AL BUKHARI ON THE HADITH OF ALLAH'S 
DAHIK (“LAUGHTER’): A MANUSCRIPT ANALYSIS OF ITS VALIDITY 


https://www.darultahgiq.com/the-ta-wil-of-imam-al-bukhari-on-the-hadith-of-allah-s- 
dahik-laughter-manuscript-anal ysis-of-its-validity/ 


The above link also provided clear evidence of Ta’wil from Imam Ahmed ibn Hanbal 
and Imam ibn Abd al Barr al-Maliki. Hundreds of examples are also available to read 


here: https://archive.org/details/over-300-examples-of-tawil-on-the-sifat 


As for the real Aqida of Imam al-Bukhari one may download the following work - 
https://archive.org/details/aqida-of-imam-al-bukhari-al-nura-al-sari-bi-itiqad-al-imam- 
al-bukhari 
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A small piece of advice for Bro Hajji: Please look over the Tafsir of Imam al-Tabari 
which is his confirmed work and what he mentioned under various ayat linked to the 
Sifat of Allah, Uluw etc. 


In the Tarikh Dimashq (vol. 36/pp. 339-340) by the trustworthy Ashari Hafiz of Sham 
known as al-Hafiz Ibn Asakir (d. 571 AH) he mentioned that Imam Abdul Aziz ibn 
Muhammad ibn Ishaq Abul Hasan al-Tabari, was a Mutakallim (specialist in Ilm al- 
Kalam) upon the Madhhab of Imam al-Ash'ari directly, and that he also heard from 
Imam al-Tabari his famous Tafsir (see also the Tabyin Kadhib al-Muftari by Ibn 
Asakir also, p. 195). Quote: 


۸ - عبد العزیز بن محمّد بن إسحاق 
آبو الحسن الطبري المعروف بالدمل 
المتکلم على مذهب الأشعري - رحمه الله -. 
قرأ على أبي الحسن الاشعري . 


وسمع من محكّد بن جریر الطبري تفسیره للقران أو بعضه . 


Similar points were also mentioned by al-Dhahabi in his Tarikh al-Islam (8/336, 
Bashhar Awwad Ma’ruf edn): 


415 عبد العزیز بن محمد بن إسحاقء آبو (سحاق الطبري التکلم. [الوفاة: 361 - 370 
[a‏ 
رَوَى عَنْ: محمد بن جرير الطبري» وأخذ الكلام عن أبي الحسن الأشعري. 
قال ابن عساكر: سكن دمشق ونشر با مذهب السنةء وله مصتف في )33 على المبتدعة 
والملحدة. 

May be Bro Hajji can also explain why Imam al-Tabari had the above Ashari Kalam 


scholar as a student who was allowed to hear his Tafsir? Imam Abdul Aziz al-Tabari 
also wrote works refuting innovators. 
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Points about Imam ibn Khafif (276-371 AH): 


Ibn Khafif was a student of al-Tabari’s and also Abul Hasan al-Ashari’s. He was born 
in the year 276 AH according to some and thus falls under the category of the later 
Salaf according to one definition. As mentioned earlier on he recited the Tabsir to 
Imam al-Tabari. Thus, some may assume he must have been a real ‘Athari’ follower 
of al-Tabari and al-Ashari. Imam al-Ashari is on record as being in line with the 
creed of Imam Ahmed ibn Hanbal as mentioned in his al-Ibana: 


CHAPTER *® CONCERNING THE EXPOSITION OF THE BELIEF OF THE 
FOLLOWERS or THE TEUTH AND THE Sunnah. 


If anybody says to us, “ You have denied the beliefs of the Mu'tazilah, 
the Qadariyyah, the Jahmiyyah, the Haririyyah, the Rafidah, and ihe 
Murjií'ah; now let us know the beliefs you hold and the religion you 

» the answer is: 
سین‎ belief we hold and the religion we follow are holding fast to the 
Book of our Lord [p. 9], to the sunnah of our Prophet, and to the 
traditions related on the authority of the Companions and the Successors 
and the imams * of the hadit ;—to that we hold firmly, professing what 
Abü ‘Abdallah Ahmed ibn Muhammad ibn anbal”? professed, and 
avoiding im who dissents from elief, because he is the excellent 
imam and the perfect leader, through whom God declared the truth, re- 
moved error, manifested the modes of action, and overcame the innova- 


Hence, some may argue that al-Ashari was also a true Athari as Bro Hajji mentioned 
that the Athari way is the way of the Hanbali tradition. Note, the Hanabila were not 
one uniform body when it came to the understanding of the Sifat of Allah. This is 
exemplified by the response by al-Hafiz Abul Faraj ibn al-Jawzi (d. 597 AH) who 
refuted three of his fellow Hanbalis for their misrepresentation of the actual doctrine 
of Imam Ahmed ibn Hanbal in his Kitab Akhbar al-Sifat. This would indicate that 
Ibn al-Jawzi was also a type of Athari despite others from his Madhhab having 
objections to him. 


Let us mention some beneficial points about Ibn Khafif and see if today’s Athari 
claimants can tolerate his actual Aqida despite being from the Salaf and studying 
under the leading Imams like al-Ashari and al-Tabari. 


In the famous work known as al-Risala al-Qushayriyya by the well known Ashari 
scholar, Abul Qasim al-Qushayri (d. 465 AH), is the following entry on Ibn Khafif 
and his connection to the Sufi way: 
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70 AL-QUSHAYRIS EPISTLE ON SUFISM 


Someone asked al-Bushanji what [truc] manliness is. He answered// 106: 
“When you relinquish things that [God] prohibited to you in the presence of 
the noble writing angels.“ Somconc asked him: “Pray to God on my behalf.” 
He said: “May God protect you from your [own] temptation!” He also said: 
“The beginning of faith is linked to its end." 


Abu ‘Abdallah Muhammad b. Khafif al-Shirazi 

He studied with Ruwaym [b. Ahmad], al-Jurayri, Ibn ‘Ata? [al-Adami] and others. 
He died in the year 371. Hc was a great [Sufi] master who was unique in his 
cpoch. 

Ibn Khafif said: Spiritual] aspiration [to God] is constant toil and thc 
forsaking of rest.” He said: “Nothing is morc dangerous for the [Sufi] novice than 
to allow himself to rely on dispensations and to accept allegorical interpretations 
[of thc Scripturc]." Somconc asked him about nearness to God. He answered: 
“It is when you are getting near to Him by complying [with His will], whereas He 
is getting ncar to you by constantly granting you success [in your undcrtakings].” 

I heard Abu ‘Abdallah al-Sufi say: I heard Abu ‘Abdallah b. Khafif 
say: “During my carly days [as a Sufi] I used to recite the phrase ‘He is God, 
Onc'* ten thousand times [as I was performing] any onc part of the ritual 
prayer. Sometimes I recited the entire Quran during cach part of the prayer, and 
sometimes I performed onc thousand prayers between the carly morning and the 
late afternoon.” 

I heard Abu ‘Abdallah b. Bakuya al-Shirazi — may God have mercy on him 
— say: I heard Abu Ahmad the Junior (al-Saghir) say: “Once a beggar came up 
[to us] and said to the master Abu ‘Abdallah b. Khafif: ‘I hear [Satan’s] whisper!” 
The master told him: ‘I am accustomed to the Sufis making mockery of Satan. 
However, this time Satan is making mockery of them! " 

I heard Abu ?l-*Abbas al-Karkhi say: I heard that Abu ‘Abdallah b. Khafif 
said: “When I became too frail to perform my supercrogatory prayers standing 
upright, I began to perform cach part of the prayer twice in the sitting position. 
For a report from the Prophct says: “The prayer of the sitting onc is a half of the 
prayer of the standing onc.’ ” 


300 Manliness was part of the chivalry code practiced by some young men in Khurasan. 

301 That is, the angels who record all of man's deeds; cf. Q. 82:11 “There are over you watchers 
noble, writers who know whatever you do.” 

302 For a longer version of this statement that links it to Q. 98:5, scc al-Sulami, Tabaqat, p. 484. 
‘The idea is to emphasize that a declaration of faith must be subsequently supported by the 
meticulous fulfillment of the requirements of the Divine Law. 

303 On him see IM, "Index" under "Ibn Khafif". 

304 982 C. E. 

305 Ibn Khafif is referring here to the progress of the novice along the Sufi path. 

306 Scc note 205. 

307 Q. 112:1. 
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As for his understanding about the Sifat of Allah etc, then one may take a look at his 


work known as al-Aqida al-Sahiha (The authentic creed). Here is the firs 
the Aya Sofya (no. 4792, folio 747a) manuscript collection in Istanbul: 
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This short Agida text has been published and also translated into English.” The 
following is from the English translation and the Atharis of this era should take note if 
they agree with some of the Kalamic style of discourse (in bold and coloured) that Ibn 
Khafif mentioned while being a disciple to both Imam al-Tabari and Imam Abul 
Hasan al-Ashari: 


Imam Ibn Khafif: Correct Islamic Doctrine 
(Al- *Aqída al-Sahiha)? 


1. Godhead 


1. Glory and praise to Allah Who has guided us in His paths! He has sent 
down the Book to us. He has lavished his gifts upon us in the persons of the 
Prophets. He has shown us their tracks and their means of crossing waters. He 
has detailed the verses and the suras, cautioning and warning, forbidding and 
commanding, prohibiting, haranguing and rebuking. Theses verses and suras are 
His admonishment for those who heed admonishment, His wisdom for those 
who profit from wisdom. To Allah belongs all praise first and last, open and 
hidden! Blessings upon the best being in all creation Muhammad, the Elect- and 
upon his most pure Family, the chosen ones! 


2. To proceed: Verily, the one who is endowed with reason is he who 
believes what is right as his preparation for meeting his Lord; who sifts clean his 
intentions so that he purifies his deeds; who excels in the worship of his Lord so 
that he supplies himself for his return; and who knows that he was not created in 
vain nor will he be left aimless. Therefore, let each one strive to make firm the 
ties of his Religion, purify his deeds, and correct his worship. There, lies 
Religion’s completion, purity, increase, and growth. And it is Allah Who grants 
success in leading one to the paths of guidance and to whatever He loves and 
accepts. 


3: The first need of Allah’s servant is belief in Absolute Oneness (al-tawhid) 
by which all works become complete. To achieve it one must hold the following 


beliefs. 


4. Allah is One, but not in the sense of a sequential number (al-'adad) nor in 
that of units (al-áhád). 


5. He is "something" yet not like things (shay'un lâ kal-ashyá')* 


6. There is no resemblance unto Him in all His creation. 


? https://www.amazon.co.uk/Correct-Islamic-Doctrine/dp/193040901X 


3 Publishes in full by Ibrahim al-Dusuqi Shatta in his Sira Ibn Khafif (p. 340-365). Mss Fatih 3581, 5391, 
and Hagia Sophia 4792, f° 746b-748a 
^ Or: "He is an entity but not in the sense of created entities." 
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7. There is no opposite (didd) for Him in all His dominion. 
8. There is no equal (nidd) for Him in all His handiwork 


9. He is neither a body (jism), nor an accident (‘arad), nor an indivisible 
substance (jawhar).5 


10. In no way does He subsist in originated matters (al-hawádith) nor they 
in Him? 
11. He does not in any way indwell anything nor does anything indwell Him 


12. He does not manifest Himself in anything (lâ yatajallá fi shay’in),® nor 
does He hide Himself (istatara) with anything created 


13. He is the All-Knower of what was and what shall be; of what is not to be 
and, if it were to be, how it would be.? 


14. Allah was when there was nothing with Him. 


15. He was [characterized as the] Knower when there was nothing to be 
known;10 

16. He was [characterized as the] Powerful when there was no object of 
power;!1 

17. | He was [characterized as the] Seer when there was nothing to be seen;!? 
18. He was [characterized as the] Sustainer when there was nothing to be 


sustained;!? 
19. He was [characterized as the] Creator when there was nothing created.“ 


20. Knowledge is other than sight.15 For He sees all existent things whereas 
He knows of all inexistent things, although what is non-existent is not seen nor is 
properly called a thing. 


5 "Accident" in the sense of a nonessential attribute characterizing, like "substance," created things. 
Or: “Contingencies.” 

? Due to the mutually exclusive nature of contingency (hudüth) and incontingency (qidam). The 
former refer to whatever is created, the latter to the beginningless and uncreated, "and the twain 
never meet" (lá munasaba baynahumá). 

8 A|-Tustari said: “Allah manifests Himself to creation as he wishes" (yatajallá lahum kayfa shá'). Abu 
Nu’aym, Hilya al-Awliya’ (10:214 #15011). 

° e. Allah knows all possibilities, whether of existent of inexistent things, and all their consequences. 
10 Wa ya 'tagidu annahu 'álimun wa lâ ma um. 

11 Qádirun wa lá ۰ 

12 Rá'in wa lá mar'iyy. 

13 Ráziqun wa lá ۰ 

1^ Kháliqun wa lá ۰ 
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21. The attribute (al-sifa) is other than the subject of attribution (al-mawsüf). 
It is a notion pertaining to the subject and subsisting (qá'im) therein.16 


22. Allah is knowing by [the Attribute of] knowledge and powerful by [the 
Attribute of] power.!) 


23. The divine attributes are obtained only from the transmitted sources, that 
is, either what Allah said of himself, or what the Prophet( (ص‎ said of Him, or 


what the Muslims concur in relation to a given attribute. 


24. The divine Names are not obtained by making up surnames (talqiban) 
nor by analogical derivation (qiyásan).1? 


25. Neither the Names nor the Attributes are created. 


26. Allah's Speech is from Him and goes back to Him, it is heard, written 
down, preserved, recited, and studied.!? 


27. He established Himself over the Throne and descends to the nearest 


heaven before dawn in the sense of an attribute of His, not in the sense of 


28.  Hecreated Adam with His Hand-not "the Hand that is His power" but "the 
Hand that is His Attribute”2° 


15 This is in refutation of the Mu'tazili doctrine which negates the distinguishness of the attributes of 
sight (basar) and hearing (al-sam’) from the attribute of knowledge (‘ilm), and dilute all three-and 
other "Attributes of Forms" (sifát al-ma'áni) into the Essence. Al-Sanusi said:“ (Hashiya al-Bajuri p. 
61-75): "Necessary for Him are the seven Attributes, named sifát al-ma'áni ["Attributes of Forms"], 
which are power (al-qudra), will (al-iráda), knowledge (m), life (al-hayát), hearing (al-sam’), sight 
(al-basar), speech (al-kalám). Next there are seven attributes called sifát ma’nawiyya ["Attributes 
Pertaining Forms"], inseparable from the previous seven, namely: His being powerful, willing, 
knowing, living, hearing, seeing, and speaking". The Mu'tazila denied the "Attributes of Forms" but 
accepted the "Attributes Pertaining Forms". Their reasoning for doing so was that Allah is perfect and 
complete in Himself and therefore not in need, for example, of an attribute of knowledge by which He 
knows, for He is All-Knowing in His essence. They claimed that a logical consequence of the "Attribute 
of Forms" was "multiplicity of beginningless entities" (ta’addud al-qudamá'). This reasoning was 
refuted by the entirety of Ahl al-Sunna scholars. See al-Buti , Kubra al-Yaginat al-Kawniyya (p. 119) 

16 "The Attributes are neither the Essence Itself nor other than It (al-sifát laysat 'aynu al-dhát wa lá 
ghayraha), as is the school of Ahl al-Sunna wa al-Jama’a” Al-Qari, Daw’ al-Ma'ali (p.5). 

17 |n refutation of the Mu'tazila who said "He knows with His Essence, not with an Attribute," “He is 
powerful in His Essence," etc. Their reasoning was that Allahis perfect and complete in Himself and 
therefore not in need, for example, of an attribute of knowledge by which He knows, for He is All- 
Knowing in His essence. They claimed that the logical consequence of the "Attributes of Forms" was 
“multiplicity of beginningless entities" (ta’addud al-qudamá'). This reasoning was refuted by the 
entirety of Ahl al-Sunna scholars. See al-Buti , Kubra al-Yaginat al-Kawniyya (p. 119) 

18 Or: "By using rational guidelines." 

1? Al-Sanusi (p.70f. of Hashiya al-Bajuri): “The attribute of speech is without letter nor sound and 
relates to everything to which knowledge relates... necessary, possible, and impossible things." 
Scholars further defined Allah’s Speech as either kalám nafsi or kalám lafz?. The former is what is 
meant in al-Sanusi's definition, while the latter refers to its recitation, which is created. See al'Buti, 
Kubra al-Yaqinat (p. 125-127). 
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29. The same applies with all the sound reports that were narrated 
concerning the attributes. One holds them true as part of one’s belief and 
surrenders to them without evaluation nor discussion. 


30. The believers shall see Allah on the Day of Resurrection just as they see 
the full moon on the nights when it rises. They will not be unfairly deprived of 
seeing 1 


31. They will see Him without encompassment (iháta) not delimitation 
(tahdíd) within any given limit (hadd), whether from the front, the back, 
above, below, right, or left. 


32. Allah is doer of what He will: 
33. Injustice is not attributed to Him, 


34. And He rules over His dominion as He will, without [anyone's entitlement 
to] objection whatsoever.?? 


20 This is to preclude the negation of the attribute of Hand which the Mu'tazila practiced, hence al- 
Ash'ari's statement in the ibana (Sabbagh ed. P. 101; ‘Uyun ed. P. 108): "The interpretation of (both 
My Hands) as "My Power" [in the verse (that which I have created with both my hands) (38:75)] is 
false in many ways." However, the interpretation of Allah's Hands to signify power or strength is used 
in the Ash'ari school according to Arabic usage-as in Lisan al-‘Arab, Mukhtar al-Sihah, Mufradat Alfaz 
al-Qur'an, and al-Nihaya-while asserting Allah's Attribute of Hand. Ibn 'Abd al-Salam said: "The 
meaning of the prophet’s(U4) saying, ‘The heart of the believer is between two fingers of the 
Merciful’ [Narrated with sound chains from ‘Abd Allah ibn ‘Amr by Muslim and from al-Nawwas ibn 
Sam'an by Ahmad, al-Nasa'l, Ibn Majah, Ibn Hibban in his Sahih, al-Hakim, and others] is that Allah 
exerts His custody over it with His power and determination as He wills, changing it from disbelief to 
belief and from obedience to disobedience or the reverse. It is like His saying: (Blessed is He in Whose 
hand is the dominion) (67:1) and: (O Prophet! Say unto those captives who are in your hands) 
(8:70). It is understood that the captives were not left in the physical hands of the Muslims but they 
were subdued and conquered by them. The same applies to the expressions: "Specific and non- 
specific matters are in the hand of so-and-so," and "The slaves and the animals are in the hand of so- 
and-so." It is understood that all these mean that they are in his control (istild’) and disposal and not 
in his physical hand. Similarly Allah's saying: (Or he agrees to forgo it in whose hand is the marriage 
tie) (2:237). The marriage tie is not in his physical hand, but the hand is only an expression of his 
empowermen and his ability to dispose the matter. For one to say: “I believe in this matter what the 
Salaf believed" is a lie. How does he believe what he has no idea about, and the meaning of which he 
does not know? Nor is speaking about the meaning a reprehensible innovation, rather an obligatory 
excellent innovation (bid’a hasana wájiba), whenever something dubious appears. The only reason 
the Salaf kept away from such discourse is that in their time no-one construed the words of Allah and 
those of His Prophet to mean what is not permissible to construe them to mean. If any such 
dubiousness had appeared in their time they would have shown it to be a lie and rejected it 
strenuously! Thus did the Companions and the Salaf refute the Qadariyya when the latter brought out 
their innovation, although they did not use to address such matters before the Qadariyya appeared 
on the scene. Nor did they reply to the individuals who mentioned them. Nor did any of the 
Companions relate any of it from the Prophet(ص)‎ since there was no need for it. And Allah knows 
best." Al-'Izz ibn ‘Abd al-Salam, Fatawa (p. 55-57). 

?! See Appendix, "The Vision of Allah in the World and the Hearafter." 

?? The Ash'ari position is that Allah rewards and punishes without being obliged to do so by the 
actions of His servants (“Allah is doer of what He will"). He is free to place the disbeliever in Paradise 
and the believer in Hellfire without any injustice on His part (“Injustice is not attributed to Him”), 
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35. His decree is not revoked nor His Judgement amended. 


36. Je brings near Him whomever He will without [need for] cause and He 
removes far from Him whomever He will without [need for] cause. 


37. His will for His servants is the exact state they are in. 


38. His good pleasure is in their obedience, while their disobedience takes 
place by Hiss will but without His good pleasure. 


39. He gives and He withholds, He blames and He praises. 


40. Acts belong to Allah, not to creatures, while earning (al-ikhtisab) belongs 
to creatures, but earning is created by Allah, not by 3 


41. Things do not act of their own nature. Neither does water quench thirst, 
nor does bread sate hunger, nor does fire burn, but Allah creates 
satedness simultaneously with eating, and hunger at other times. 
Likewise, drinking is the drinker’s doing while quenchedness is from 
Allah, and killing is the killer's doing while death is from Allah. 


42. Imagination cannot perceive Him, nor knowledge encompass Him, nor 
reason describe Him. 


since He owns all sovereignty over the heavens and the earth, and no one received any share or 
authority from Him to object to what He does. This is similar to par. 36 below. The evidence for this is 
in the verse: (Know you not that unto Allah belongs the Sovereignty of the heavens and the earth? 
He punishes whom He will, and forgives whom He will, Allah is Able to do all things.) (5:40) (Say: 
Who then can do aught against Allah, if He had willed to destroy the Messiah son of Mary, and his 
mother and everyone on earth? Allah's Sovereignty of the heavens and the earth and all that is 
between them. He creates what He will. And Allah is able to do all things.) (5:17) At the same time it 
is obligatory known that Allah does not take back His promise to reward those who believe and do 
good and punish evil-doers: (But as for those who believe and do good works We shall bring them 
into gardens underneath which rivers flow, wherein they will abide for ever. It is a promise from 
Allah in truth; and who can be more truthful than Allah in utterance?) (4:122). The scholars have 
described the former evidence as “based on reason" (dalíl 'aglí) and the latter as “based on law" (q 
shar'l), nothing that it is the latter which takes precedence over the former. Cf.. al-Buti, Kubra al- 
Yaqnat (p. 149). See also below par. 40 and note. The following debate is recorded as taking place 
between the Ash'ari scholar Abu Ishaq al-Isfarayini and the Mu'tazili scholar ‘Abd al-Jabbar: 

‘Abd al-Jabbar: “Can our Lord will that He be disobeyed?” 

Abu Ishaq: “Can our Lord be disobeyed against His will?" 

‘Abd al-Jabbar: “Do you think, if He has prevented me from being guided, that He has acted 

well towards me, or ill?” 

Abu Ishaq: "If He prevented you from something that you own, then He has acted ill towards 

you; but if He prevented you from something that He owns, then (He selects for His mercy 

whom He will) (2:105, 3:74)." 
‘Abd al-Jabbar remained silent. Narrated in Ibn ‘Asakir’s Tabyin Khadhib al-Muftari (p.. 240-241), al- 
Dhahabi's Siyar A'lam al-Nubala’ (13:225-227 #3834), and Inb al-Subki's Tabaqat al-Shafiyya al-Kubra 
(4:256-262 #358). 
23 The verse which refers to ikhtisáb is: (enter the Garden because of what ye used to do) (16:32). 
See Appendix, "The Servant's Earning of Created Deeds." 
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43. He is One Alone, the Unique, the Everlasting! To Him belong the most 
beautiful Names and the most exalted Attributes. His Dominion here and the 


hereafter, with glory and praise, thanksgiving, laud, and magnificence! 


Our final request to Bro Hajji is to clarify if the sanad back to the Tabsir is Sahih or 
not based on the principals he set out on twitter and repeated below for good measure, 
as well as clarify if Imam al-Tabari was an Athari based on the other articles linked 
above. Bro Hajji’s methodology to affirm a work being truly by a scholar that it is 


ascribed back to: 


Bro Hajji @BroHajji - Jul 30, 2020 ... 
Replying to @BroHajji 

Shaykh Zubayr said anyone after Ibn Abi Ya'la is quoting him without a 
sanad (Ibn Taymiyyah, Dhahabi et al.) and are most likely just relying on 
what they found from Tabaqat al-Hanabila which itself brings it without 
sanad to Barbahari. 


Q 1 ti © د‎ ets 
Bro Hajji @BroHajji - Jul 30, 2020 "A 


So, ultimately there is some serious misattrubtion that happened it seems 
to me. 


But anyone who seriously wishes to claim al-Barbahari's authorship, the 


onus is on them to bring a verified sanad to the book by him. 


— 1 11 Q 2 C 


Bro Hajji @BroHajji - Jul 30, 2020 535 


The BarbahareeGate Controversy Continues £5 
Q U Q s 2D 


Peace and blessings upon our Master Muhammad 


Abul Hasan, London 


30-8-22 


Safar 1444 AH 
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